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The Crito, probably written about the time of the Defence of Socrates, relates a
conversation Socrates has in prison while awaiting death. His lifelong friend
Crito urges Socrates to run away, assuring him that his rescue can be arranged.
Socrates refuses to try to escape, arguing that he is morally obligated to submit to
the sentence of the Court, for he accepts its authority and does not wish to bring
the system of laws into disrepute.

A much-discussed issue is whether the view Socrates adopts in the Crifo
coheres with the opinions he espouses in his Defence. As our translator, David
Gallop, explains the apparent inconsistency:
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To some readers the positions adopted by Socrates in the two works have
seemed utterly opposed. In the Defence he comes across as a champion
of intellectual liberty, an individualist bravely defying the conservative
Athenian establishment; whereas in the Crito he appears to be advocating
the most abject submission of the citizen to state authority.

Gallop believes the supposed conflict is illusory, and many commentators
agree. Yet they have not reached consensus as to how the reconciliation is to be
achieved. T have a suggestion to offer but'urge that you proceed now to the Crito
and return here after finishing it.

The notes are the translator’s. The Index of Names he prepared can be found at
the end of the Defence of Socrates in Part 1.

In my view the key to recognizing the consistency of Socrates’ position is found
near the end of the dialogue, where a distinction is drawn, in essence, between
unjust laws and unjust application of just laws. Socrates believes his fellow citi-
zens decided his case wrongly, but he accepts the fairness of the laws under which
he was tried and convicted. If he believed the laws themselves were unfair, he
would break them. As he says in his Defence, were a law to be passed banning the
study of philosophy, he would disobey it. But he will not evade his death sentence,
for he “has been treated unjustly not by us Laws, but by human beings...”

Whether you accept this analysis, you can see why the life of Socrates has
so fascinated subsequent generations. He embodies the spirit of philosophical
inquiry and the ideal of intellectual integrity.

From Defence of Socrates, Euthyphro, and Crito, translated by David Gallep. Copyright ©
1997 by Oxford University Press. Reprinted by permission of the publisher and translator.
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Crito 603

SOCRATES: Why have you come at this hour, Crito? It’s still very early, isn't
it?

CriTO: Yes, very.

SOCRATES: About what time?

CRITO: Just before daybreak.

'SOCRATES: I'm surprised the prison-warder was willing to answer the
door.

CriTo: He knows me by now, Socrates, because I come and go here so often;
and besides, I've done him a small favour.

SOCRATES: Have you just arrived, or have you been here for a while?

crITo: For quite a while.

SOCRATES: Then why didn't you wake me up right away instead of sitting by
me in silence?

crito: Well of course I didn't wake you, Socrates! I only wish I weren’t so
sleepless and wretched myself. I've been marvelling all this time as I saw
how peacefully you were sleeping, and I deliberately kept from waking you,
so that you could pass the time as peacefully as possible. I've often admired
your disposition in the past, in fact all your life; but more than ever in your
present plight, you bear it so easily and patiently.

socrates: Well, Crito, it really would be tiresome for a man of my age to get
upset if the time has come when he must end his life.

CRITO: And yet others of your age, Socrates, are overtaken by similar trou-
bles, but their age brings them no relief from being upset at the fate which
faces them.

SOCRATES: That’s true. But tell me, why have you come so early?

crrro: I bring painful news, Socrates—not painful for you, I suppose, but
painful and hard for me and all your friends—and hardest of all for me to
bear, I think.

SOCRATES: What news is that? Is it that the ship has come back from Delos,!
the one on whose return I must die?

CrITO: Well no, it hasn't arrived yet, but I think it will get here today, judg-
ing from reports of people whao've come from Sunium,? where they disem-
barked. That makes it obvious that it will get here today; and so tomorrow,
Socrates, you will have to end your life.

SOCRATES: Well, may that be for the best, Crito. If it so please the gods, so be
it. All the same, I don’t think it will get here today,

criTo: What makes you think that?

SOCRATES: T'll tell you. You see, I am to die on the day after the ship arrives,
am I not?

CRITO: At least that’s what the authorities say.

socraTes: Then I don't think it will get here on the day that is just dawning,
but on the next one. I infer that from a certain dream I had in the night—a
short time ago, so it may be just as well that you didr’t wake me.

crito: And what was your dream?
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sOCRATES: | dreamt that alovely, handsome woman approached me, robed in
white. She called me and said: “Socrates,

Thou shalt reach fertile Phthia upon the third day™

crRITO: What a curious dream, Socrates.

SOCRATES: Yet its meaning is clear, I think, Crito.

criTo: Alltoo clear, it would seem. But please, Socrates, my dear friend, there
is still time to take my advice, and make your escape—because if you die, ]
shall suffer more than one misfortune: not only shall I lose such a friend as
I’ll never find again, but it will look to many people, who hardly know you
or me, as if I'd abandoned you—since I could have rescued you if I'd been
willing to put up the money. And yet what could be more shameful than a
reputation for valuing money more highly than friends? Most people won't
believe that it was you who refused to leave this place yourself, despite our
urging you to do so.

SOCRATES: But why should we care so much, my good Crito, about what most
people believe? All the most capable people, whom we should take more
seriously, will think the matter has been handled exactly as it has been.

CrITO: Yet surely, Socrates, you can see that one must heed popular opinion
too. Your present plight shows by itself that the populace can inflict not
the least of evils, but just about the worst, if someone has been slandered
in their presence.

socrATES: Ah Crito, if only the populace could inflict the worst of evils! Then
they would also be capable of providing the greatest of goods, and a fine
thing that would be. But the fact is that they can do neither: they are unable
to give anyone understanding or lack of it, no matter what they do.

criTo: Well, if you say so. But tell me this, Socrates: can it be that you are wor-
ried for me and your other friends, in case the blackmailers® give us trouble,
if you escape, for having smuggled you out of here? Are you worried that
we might be forced to forfeit all our property as well, or pay heavy fines, or
even incur some further penalty? If you're afraid of anything like that, put it
out of your mind. In rescuing you we are surely justified in taking that risk,
or even worse if need be. Come on, listen to me and do as I say.

SOCRATES: Yes, those risks do worry me, Crito—amongst many others.

crito: Then put those fears aside—because no great sum is needed to pay
people who are willing to rescue you and get you out of here. Besides, you
can surely see that those blackmailers are cheap, and it wouldn't take much
to buy them off. My own means are available to you and would be ample,
I’'m sure. Then again, even if—out of concern on my behalf—you think
you shouldn’t be spending my money, there are visitors here who are ready
to spend theirs. One of them, Simmias from Thebes, has actually brought
enough money for this very purpose, while Cebes and quite a number of
others are also prepared to contribute. So, as I say, you shouldn’t hesitate to
save yourself on account of those fears.
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Crito 605

And don’t let it trouble you, as you were saying in court, that you
wouldn’t know what to do with yourself if you went into exile. There will
be people to welcome you anywhere else you may go: if you want to go to
Thessaly,® I have friends there who will make much of you and give you
safe refuge, so that no one from anywhere in Thessaly will trouble you.

Next, Socrates, I don't think that what you propose—giving yourself
up, when you could be rescued—is even just. You are actually hastening
to bring upon yourself just the sorts of thing which your enemies would
hasten to bring upon you—indeed, they have done so—in their wish to
destroy you.

What’s more, [ think you're betraying those sons of yours. You will
be deserting them, if you go off when you could be raising and educat-
ing them: as far as you’re concerned, they will fare as best they may. In all
likelihood, they’ll meet the sort of fate which usually befalls orphans once
they’ve lost their parents. Surely, one should either not have children at all,
or else see the toil and trouble of their upbringing and education through
to the end; yet you seem to me to prefer the easiest path. One should rather
choose the path that a good and resolute man would choose, particularly if
one professes to cultivate goodness all one’s life. Frankly, 'm ashamed for
you and for us, your friends: it may appear that this whole predicament of
yours has been handled with a certain feebleness on our part. What with
the bringing of your case to court when that could have been avoided,
the actual conduct of the trial, and now, to crown it all, this absurd out-
come of the business, it may seem that the problem has eluded us through
some fault or feebleness on our part—in that we failed to save yoii, and you
failed to save yourself, when that was quite possible and feasible, if we had
been any use at all.

Make sure, Socrates, that all this doesn’t turn out badly, and a dis-
grace to you as well as us. Come now, form a plan—or rather, don’t even
plan, because the time for that is past, and only a single plan remains.
Everything needs to be carried out during the coming night; and if we go
on waiting around, it won't be possible or feasible any longer. Come on,
Socrates, do all you can to take my advice, and do exactly what I say.

SOCRATES: My dear Crito, your zeal will be invaluable if it should have right
on its side; but otherwise, the greater it is, the harder it makes matters.
We must therefore consider whether or not the course you urge should
be followed—because it is in my nature, not just now for the first time but
always, to follow nothing within me but the principle which appears to me,
upon reflection, to be best.

I cannot now reject the very principles that I previously adopted, just
because this fate has overtaken me; rather, they appear to me much the
same as ever, and I respect and honour the same ones that I did before. If
we cannot find better ones to maintain in the present situation, you can
be sure that I won't agree with you—not even if the power of the populace
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threatens us, like children, with more bogeymen than it does now, by visit-
ing us with imprisonment, execution, or confiscation of property.

What, then, is the most reasonable way to consider the matter?
Suppose we first take up the point you make about what people will think.
Was it always an acceptable principle that one should pay heed to some
opinions but not to others, or was it not? Or was it acceptable before I had
to die, while now it is exposed as an idle assertion made for the sake of talk,
when it is really childish nonsense? For my part, Crito, I'm eager to look
into this together with you, to see whether the principle is to be viewed any
differently, or in the same way, now that I'm in this position, and whether
we should disregard or follow it.

As I recall, the following principle always used to be affirmed by
people who thought they were talking sense: the principle, as I was just
saying, that one should have a high regard for some opinions held by
human beings, but not for others. Come now, Crito: don’t you think that
was a good principle? I ask because you are not, in all foreseeable like-
lihood, going to die tomorrow, and my present trouble shouldn’t impair
your judgement. Consider, then: don’t you think it a good principle, that
one shouldn’t respect all human opinions, but only some and not oth-
ers; or, again, that one shouldn’t respect everyone’s opinions, but those of
some people, and not those of others? What do you say? Isn'’t that a good
principle?

CRITO: Itis.

soCRATES: And one should respect the good ones, but not the bad ones?

CRITO: Yes.

socraTES: And good ones are those of people with understanding, whereas
bad ones are those of people without it?

criTo: Of course.

socraTEs: Now then, once again, how were such points established? When
aman is in training, and concentrating upon that, does he pay heed to the
praise or censure or opinion of each and every man, or only to those of the
individual who happens to be his doctor or trainer?

criTo: Only to that individuals.

soCRATES: Then he should fear the censures, and welcome the praises of that
individual, but not those of most people.

crito: Obviously.

SOCRATES: So he must base his actions and exercises, his eating and drinking,
upon the opinion of the individual, the expert supervisor, rather than upon
everyone else’s.

crito: True.

socraTES: Very well. If he disobeys that individual and disregards his opin-
ion and his praises, but respects those of most people, who are ignorant,
he'll suffer harm, won't he?

crrro: Of course.
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SOCRATES: And what is that harm? What does it affect? What element within
the disobedient man?

CRITO: Obviously, it affects his body, because that’s what it spoils.

SOCRATES: A good answer. And in other fields too, Crito—we needn’t go
through them all, but they surely include matters of just and unjust, hon-
ourable and dishonourable, good and bad, the subjects of our present
deliberation—is it the opinion of most people that we should follow and
fear, or is it that of the individual authority—assuming that some expert
exists who should be respected and feared above all others? If we don’t
follow that person, won’t we corrupt and impair the element which (as we
agreed) is made better by what is just, but is spoilt by what is unjust? Or is
there nothing in all that?

CRITO: Iaccept it myself, Socrates.

SOCRATES: Well now, if we spoil the part of us that is improved by what is
healthy but corrupted by what is unhealthy, because it is not expert opin-
ion that we are following, are our lives worth living once it has been cor-
rupted? The part in question is, of course, the body, isn't it?

CRITO: Yes.

SOCRATES: And are our lives worth living with a poor or corrupted body?

CRITO: Definitely not.

SOCRATES: Well then, are they worth living if the element which is impaired
by what is unjust and benefited by what is just has been corrupted? Or do
we consider the element to which justice or injustice belongs, whichever
part of us it is, to be of less value than the body?

CRITO: By no means.

SOCRATESs: On the contrary, it is more precious?

CRITO: Far more.

SOCRATES: Then, my good friend, we shouldr’t care al] that much about what
the populace will say of us, but about what the expert on matters of justice
and injustice will say, the individual authority, or Truth. In the first place,
then, your proposal that we should care about popular opinion regarding
just, honourable, or good actions, and their opposites, is mistaken.

“Even s0,” someone might say, “the populace has the power to put us
to death?”

CRITO: That’s certainly clear enough; one might say that, Socrates.

SOCRATES: You're right. But the principle we've rehearsed, my dear friend,
still remains as true as it was before—for me at any rate. And now consider
this further one, to see whether or not it still holds good for us. We should
attach the highest value, shouldn’t we, not to living, but to living well?

CRITO: Why yes, that still holds.

SOCRAFES: And living well is the same as living honourably or justly? Does
that still hold or not?

CRITO: Yes, it does.
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socrATES: Then in the light of those admissions, we must ask the follow-

ing question: is it just, or is it not, for me to try to get out of here, when
Athenian authorities are unwilling to release me? Then, if it does seem just,
let us attempt it; but if it doesn’t, let us abandon the idea.

As for the questions you raise about expenses and reputation and
bringing up children, I suspect they are the concerns of those who
cheerfully put people to death, and would bring them back to life if
they could, without any intelligence, namely, the populace. For us, how-
ever, because our principle so demands, there is no other question to
ask except the one we just raised: shall we be acting justly—we who are
rescued as well as the rescuers themselves—if we pay money and do
favours to those who would get me out of here? Or shall we in truth be
acting unjustly if we do all those things? And if it is clear that we shall
be acting unjustly in taking that course, then the question whether we
shall have to die through standing firm and holding our peace, or suffer
in any other way, ought not to weigh with us in comparison with acting
unjustly.

crrro: I think that’s finely said, Socrates; but do please consider what we

should do.

SOCRATES: Let’s examine that question together, dear friend; and if you have

objections to anything I say, please raise them, and I'll listen to you—
otherwise, good fellow, it’s time to stop telling me, again and again, that
I should leave here against the will of Athens. You see, I set great store
upon persuading you as to my course of action, and not acting against
your will. Come now, just consider whether you find the starting-point of
our inquiry acceptable, and try to answer my questions according to your
real beliefs.

crrro: All right, I'll try.
SOCRATES: Do we maintain that people should on no account whatever do

injustice willingly? Or may it be done in some circumstances but not in
others? Is acting unjustly in no way good or honourable, as we frequently
agreed in the past? Or have all those former agreements been jettisoned
during these last few days? Can it be, Crito, that men of our age have long
failed to notice, as we earnestly conversed with each other, that we our-
selves were no better than children? Or is what we then used to say true
above all else? Whether most people say so or not, and whether we must
be treated more harshly or more leniently than at present, isn't it a fact, all
the same, that acting unjustly is utterly bad and shameful for the agent?
Yes or no?

CRITO: Yes,
SOCRATES: So one must not act unjustly at all.
criTo: Absolutely not.

socraTES: Then, even if one is unjustly treated, one should not return injus-
tice, as most people believe—given that one should act not unjustly at all.
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CRITO: Apparently not.

socraTes: Well now, Crito, should one ever ill-treat anybody or not?

CRITO: Surely not, Socrates.

SOCRATES: And again, when one suffers ill-treatment, is it just to return it, as
most people maintain, or isn’t it?

CRITO: It is not just at all.

SOCRATES: Because there’s no difference, I take it, between ill-treating people
and treating them unjustly.

criTo: Correct.

SOCRATES: Then one shouldn’t return injustice or ill-treatment to any human
being, no matter how one may be treated by that person. And in making
those admissions, Crito, watch out that you're not agreeing to anything
contrary to your real beliefs. I say that, because I realize that the belief is
held by few people, and always will be. Those who hold it share no com-
mon counsel with those who don't; but each group is bound to regard the
other with contempt when they observe one another’s decisions. You too,
therefore, should consider very carefully whether you share that belief with
me, and whether we may begin our deliberations from the following prem-
ise: neither doing nor returning injustice is ever right, nor should one who
is ill-treated defend himself by retaliation. Do you agree? Or do you dis-
sent and not share my belief in that premise? I've long been of that opinion
myself, and I still am now; but if you've formed any different view, say so,
and explain it. If you stand by our former view, however, then listen to my
next point.

criTo: Well, I do stand by it and share that view; so go ahead.

socraTes: All right, I'll make my next point—or rather, ask a question.
Should the things one agrees with someone else be done, provided they are
just, or should one cheat?

crito: They should be done.

SOCRATES: Then consider what follows. If we leave this place without having
persuaded our city, are we or are we not ill-treating certain people, indeed
people whom we ought least of all to be ill-treating? And would we be
abiding by the things we agreed, those things being just, or not?

CRITO: I can’t answer your question, Socrates, because I don't understand it.

sOCRATES: Well, look at it this way. Suppose we were on the point of running
away from here, or whatever else one should call it. Then the Laws, or the
State of Athens, might come and confront us, and they might speak as
follows:

“Please tell us, Socrates, what do you have in mind? With this action
you are attempting, do you intend anything short of destroying us, the
Laws and the city as a whole, to the best of your ability? Do you think
that a city can still exist without being overturned, if the legal judgments
rendered within it possess no force, but are nullified or invalidated by
individuals?”
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What shall we say, Crito, in answer to that and other such questions?
Because somebody, particularly a legal advocate,® might say a great deal on
behalf of the law that is being invalidated here, the one requiring that judg-
ments, once rendered, shall have authority. Shall we tell them: “Yes, that is
our intention, because the city was treating us unjustly, by not judging our
case correctly”? Is that to be our answer, or what?

crrro: Indeed it is, Socrates.

socrRATES: And what if the Laws say: “And was that also part of the agree-
ment between you and us, Socrates? Or did you agree to abide by whatever
judgments the city rendered?”

Then, if we were surprised by their words, perhaps they might say:
“Don’t be surprised at what we are saying, Socrates, but answer us, seeing
that you like to use question-and-answer. What complaint, pray, do you
have against the city and ourselves, that you should now attempt to destroy
us? In the first place, was it not we who gave you birth? Did your father not
marry your mother and beget you under our auspices? So will you inform
those of us here who regulate marriages whether you have any criticism of
them as poorly framed?” _

“No, [ have none,” I should say.

“Well then, what of the laws dealing with children’s upbringing and
education, under which you were educated yourself? Did those of us
Laws who are in charge of that area not give proper direction, when they
required your father to educate you in the arts and physical training?™’

“They did,” I should say.

“Very good. In view of your birth, upbringing, and education, can you
deny, first, that you belong to us as our offspring and slave, as your fore-
bears also did? And if so, do you imagine that you are on equal terms with
us in regard to what is just, and that whatever treatment we may accord to
you, it is just for you to do the same thing back to us? You werern’t on equal
terms with your father, or your master (assuming you had one), mak-
ing it just for you to return the treatment you received—answering back
when you were scolded, or striking back when you were struck, or doing
many other things of the same sort. Will you then have licence against
your fatherland and its Laws, if we try to destroy you, in the belief that
that is just? Will you try to destroy us in return, to the best of your abil-
ity? And will you claim that in doing so you are acting justly, you who are
genuinely exercised about goodness? Or are you, in your wisdom, unaware
that, in comparison with your mother and father and all your other fore-
bears, your fatherland is more precious and venerable, more sacred and
held in higher esteem among gods, as well as among human beings who
have any sense; and that you should revere your fatherland, deferring to it
and appeasing it when it is angry, more than your own father? You must
either persuade it, or else do whatever it commands; and if it ordains that
you must submit to certain treatment, then you must hold your peace and
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submit to it: whether that means being beaten or put in bonds, or whether
it leads you into war to be wounded or killed, you must act accordingly,
and that is what is just; you must neither give way nor retreat, nor leave
your position; rather, in warfare, in court, and everywhere else, you must
do whatever your city or fatherland commands, or else persuade it as to
what is truly just; and if it is sinful to use violence against your mother or
father, it is far more so to use it against your fatherland”

What shall we say to that, Crito? That the Laws are right or not?

CRriTo: I think they are.

SOCRATES: “Consider then, Socrates” the Laws might go on, “whether the
following is also true: in your present undertaking you are not propos-
ing to treat us justly. We gave you birth, upbringing, and education, and a
share in all the benefits we could provide for you along with all your fellow
citizens. Nevertheless, we proclaim, by the formal granting of permission,
that any Athenian who wishes, once he has been admitted to adult status,®
and has observed the conduct of city business and ourselves, the Laws,
may—if he is dissatisfied with us—go wherever he pleases and take his
property. Not one of us Laws hinders or forbids that: whether any of you
wishes to emigrate to a colony, or to go and live as an alien elsewhere, he
may go wherever he pleases and keep his property, if we and the city fail
to satisfy him.

“We do say, however, that if any of you remains here after he has
observed the system by which we dispense justice and otherwise manage
our city, then he has agreed with us by his conduct to obey whatever orders
we give him. And thus we claim that anyone who fails to obey is guilty on
three counts: he disobeys us as his parents; he disobeys those who nur-
tured him; and after agreeing to obey us he neither obeys nor persuades us
if we are doing anything amiss, even though we offer him a choice, and do
not harshly insist that he must do whatever we command. Instead, we give
him two options: he must either persuade us or else do as we say; yet he
does neither. Those are the charges, Socrates, to which we say you too will
be liable if you carry out your intention; and among Athenians, you will be
not the least liable, but one of the most”

And if T were to say, “How s0?” perhaps they could fairly reproach me,
observing that I am actually among those Athenians who have made that
agreement with them most emphatically.

“Socrates;” they would say, “we have every indication that you were
content with us, as well as with our city, because you would never have
stayed home here, more than is normal for all other Athenians, unless you
were abnormally content. You never left our city for a festival—except once
to go to the Isthmus®—nor did you go elsewhere for other purposes, apart
from military service. You never travelled abroad, as other people do; nor
were you eager for acquaintance with a different city or different laws: we
and our city sufficed for you. Thus, you emphatically opted for us, and
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agreed to be a citizen on our terms. In particular, you fathered children in
our city, which would suggest that you were content with it.

“Moreover, during your actual trial it was open to you, had you
wished, to propose exile as your penalty; thus, what you are now attempt-
ing to do without the city’s consent, you could then have done with it. On
that occasion, you kept priding yourself that it would not trouble you if
you had to die: you would choose death ahead of exile, so you said. Yet
now you dishonour those words, and show no regard for us, the Laws, in
your effort to destroy us. You are acting as the meanest slave would act, by
trying to run away in spite of those compacts and agreements you made
with us, whereby you agreed to be a citizen on our terms.

“First, then, answer us this question: are we right in claiming that you
agreed, by your conduct if not verbally, that you would be a citizen on our
terms? Or is that untrue?”

What shall we say in reply to that, Crito? Mustn't we agree?

CRITO: We must, Socrates.

socraTEs: “Then what does your action amount to,” they would say, “except
breaking the compacts and agreements you made with us? By your own
admission, you were not coerced or tricked into making them, or forced
to reach a decision in a short time: you had seventy years in which it was
open to you to leave if you were not happy with us, or if you thought those
agreements unfair. Yet you preferred neither Lacedaemon nor Cretel®—
places you often say are well governed—nor any other Greek or foreign
city: in fact, you went abroad less often than the lame and the blind or
other cripples. Obviously, then, amongst Athenians you were exceptionally
content with our city and with us, its Laws—because who would care for a
city apart from its laws? Won't you, then, abide by your agreements now?
Yes you will, if you listen to us, Socrates; and then at least you won’t make
yourself an object of derision by leaving the city.

“Just consider: if you break those agreements, and commit any of
those offences, what good will you do yourself or those friends of yours?
Your friends, pretty obviously, will risk being exiled themselves, as well
as being disenfranchised or losing their property. As for you, first of all,
if you go to one of the nearest cities, Thebes or Megara''—they are both
well governed—you will arrive as an enemy of their political systems,

Socrates: all who are concerned for their own cities will look askance at
you, regarding you as a subverter of laws. You will also confirm your jurors
in their judgment, making them think they decided your case correctly:
any subverter of laws, presumably, might well be thought to be a corrupter
of young, unthinking people.

“Will you, then, avoid the best-governed cities and the most respect-
able of men? And if so, will your life be worth living? Or will you associate
with those people, and be shameless enough to converse with them? And
what will you say to them, Socrates? The things you used to say here, that




Crito 613

goodness and justice are most precious to mankind, along with institu-
tions and laws? Don't you think that the predicament of Socrates will cut
an ugly figure? Surely you must.

“Or will you take leave of those spots, and go to stay with those friends
of Crito’s up in Thessaly? That, of course, is a region of the utmost dis-
order and licence; so perhaps they would enjoy hearing from you about
your comical escape from gaol, when you dressed up in some outfit, wore
a leather jerkin or some other runaway’s garb, and altered your appear-
ance. Will no one observe that you, an old man with probably only a short
time left to live, had the nerve to cling so greedily to life by violating the
most important laws? Perhaps not, so long as you don’t trouble anyone.
Otherwise, Socrates, you will hear a great deal to your own discredit. You
will live as every person’ toady and lackey; and what will you be doing—
apart from living it up in Thessaly, as if you had travelled all the way to
Thessaly to have dinner? As for those principles of yours about justice and
goodness in general—tell us, where will they be then?

“Well then, is it for your children’s sake that you wish to live, in order
to bring them up and give them an education? How so? Will you bring
them up and educate them by taking them off to Thessaly and making
foreigners of them, so that they may gain that advantage too? Or if, instead
of that, they are brought up here, will they be better brought up and edu-
cated just because you are alive, if you are not with them? Yes, you may say,
because those friends of yours will take care of them. Then will they take
care of them if you travel to Thessaly, butnot take care of them if you travel
to Hades? Surely if those professing to be your friends are of any use at all,
you must believe that they will.

“No, Socrates, listen to us, your own nurturers: do not place a higher
value upon children, upon life, or upon anything else, than upon what is
just, so that when you leave for Hades, this may be your whole defence
before the authorities there: to take that course seems neither better nor
more just or holy, for you or for any of your friends here in this world.
Nor will it be better for you when you reach the next. As things stand,
you will leave this world (if you do) as one who has been treated unjustly
not by us Laws, but by human beings; whereas if you go into exile,
thereby shamefully returning injustice for injustice and ill-treatment for
ill-treatment, breaking the agreements and compacts you made with us,
and inflicting harm upon the people you should least harm—yourself,
your friends, your fatherland, and ourselves—then we shall be angry
with you in your lifetime; and our brother Laws in Hades will not receive
you kindly there, knowing that you tried, to the best of your ability, to
destroy us too. Come then, do not let Crito persuade you to take his
advice rather than ours”

That, Crito, my dear comrade, is what I seem to hear them saying, I
do assure you. I am like the Corybantic revellers'? who think they are still
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hearing the music of pipes: the sound of those arguments is ringing loudly
in my head, and makes me unable to hear the others. As far as these pre-
sent thoughts of mine go, then, you may be sure that if you object to them,
you will plead in vain. None the less, if you think you will do any good,
speak up.

CRITO: No, Socrates, I've nothing to say.

1 SOCRATES: Then let it be, Crito, and let us act accordingly, because that is the

: direction in which God is guiding us.

NOTES

1. The small island of Delos was sacred to the god Apollo. A mission sailed there annu-
ally from Athens to commemorate her deliverance by Theseus from servitude to King
Minos of Crete. No executions could be carried out in Athens until the sacred ship
returned.

2. The headland at the south-eastern extremity of Attica, about 50 kilometres from
Athens. The winds were unfavourable at the time; so the ship may have been taking
shelter at Sunium when the travellers left it there,

3. In Homer' lliad (ix. 363) Achilles says, “on the third day I may return to fertile Phthia”
meaning that he can get home in three days.

4. Athens had no public prosecutors. Prosecutions were undertaken by private citizens,
who sometimes threatened legal action for personal, political, or financial gain.

5. The region of northern Greece, lying 200-300 kilometres north-west of Attica.

6. It was customary in Athens to appoint a public advocate to defend laws which it was
proposed to abrogate.

7. The standard components of traditional Athenian education.

8. Admission to Athenian citizenship was not automatic, but required formal registration
by males at the age of 17 or 18, with proof of age and parental citizenship.

9. The Isthmus was the strip of land linking the Peloponnese with the rest of Greece.
Socrates may have attended the Isthmian Games, which were held every two years at
Corinth.

10. Lacedaemon was the official name for the territory of Sparta. Sparta and Crete were
both authoritarian and “closed” societies, which forbade their citizens to live abroad.

11. Thebes was the chief city in Boeotia, the region lying to the north-west of Aftica;
Megara was on the Isthmus. Both lay within easy reach of Athens.

12. The Corybantes performed orgiastic rites and dances to the sound of pipe and drum
music. Their music sometimes induced a state of frenzy in emotionally disordered peo-
ple, which was followed by a deep sleep from which the patients awoke cured.

STUDY QUESTIONS

1. According to Socrates, must one heed popular opinion about moral matters?

2. If you reside in a country, do you implicitly agree to abide by its laws?

3. Does Socrates accept the fairness of the laws under which he was tried and
convicted?

. Do you believe Socrates would have been wrong to escape?




